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Geography and Agriculture

The Ewe tribe of West Africa occupies an area known as “Eweland”, which consists of about 80 miles of the Gold Coast, including parts of present-day Ghana, Togo, and Benin, and extends about 75 miles into the interior. In relation to natural features, the Ewe territory lies between the River Volta on the west and the River Mono on the east, extends from the Gulf of Guinea to the Togo Ranges, a region of uplands in the north. Typically Eweland is divided into three geographical regions: the Southern Lowland, the Central Plain, and the Northern Upland/Valley Region. Eweland therefore includes not only a variety of geographical features, but a variety in its natural vegetation as well. “Vegetation varies from the fringing forests and bushes of the watercourses and the denser forests of the hills and northern uplands, to the savana and grass of the coastal belt and central plain.”
 The lagoons, which run parallel to the coastline, are flooded during the main rainy season and support a species of thatch. Mangoes and fig trees are also found in large numbers. On the savanna, scattered baobab and borassus trees can be found, while conditions along the fertile banks of the Volta and Dayi rivers are more forest-like, with oil palm trees. And, in the valleys and on the mountains slopes, dense tropical forest reigns.

This, in turn, means a variety in the type of crops planted and in the relative importance of different activities such as farming, fishing, or trade from area to area despite the similar “rhythm of rural life and farming operations”.
 In the fertile forests of the mountains and valleys, farming is the primary occupation, especially food crops such as cereals and root crops, and coffee and cocoa for export. The majority of the population are small-scale farmers using traditional methods, such as mixed-cropping in order to prevent disease, increase income earning potentials, and restore nitrogen levels to the soil (cowpeas are especially used for this). Although “it is important to note that modernization of farming practices is fast catching up...Most large scale farmers often employ the services of tractors for ploughing.”
 Root crops such as yam and cassava and grains such as rice and maize thrive in Eweland, but “the social and economic significance of one of the staple starches deserves special attention: yam.”
 The yam symbolizes the end of hunger, and as such its harvesting is marked with much some form of festival. Conditions in the north are especially favorable for cassava and maize, and much of what is consumed in the south of these crops comes from this area. Ewe cooking typically combines legumes with cereals and root crops to “make good nutritionally what may be lacking in the other foodstuff.”
 In fact, the culinary arts are an oral tradition passed from generation to generation of which there is no written record.

The principal livestock in Eweland are cattle, sheep, goats, pigs and poultry, and most farmers keep livestock “as a saving milieu, in place of effective financial saving opportunities.”
 However, often farmers will entrust their animals to the care of a Fulani herdsman for whom the care of cattle is a way of life. Fishing is lucrative along the banks of the Volta and other rivers, and small industries such as weaving (dominated by the kente cloth industry), wood carving (despite the loss of much forest due to increased farming activities and lumbering), pottery, and iron working are popular throughout the region. In the coastal areas, “the vegetation, soil and other physical characteristics show clearly that the heavy population cannot depend much on agriculture for their subsistence,”
 therefore almost the entire population engages in fishing. In the sea, fishing is done by seine in groups of about forty men to arrange the net and pull or drag it to shore. This type of fishing is done year-round. In the lagoons and rivers, fish are caught by baskets, traps, hooks and line, or dams either individually or in small groups, and becomes very intensive during the period shortly after the rainy season during which fish enter from the sea and fatten.

Because of its proximity to the equator, Eweland experiences two seasons: the wet and the dry. The rainy season occurs from March through October, with a minor dry spell interspersed during July and August. Temperatures throughout the year average about 27 degrees Celsius. During the dry season, the northerly winds known as the Harmattan bring “a dryness of air that helps in the burning of the bush to make clearings for new farms, and the feeling of cold encourages vigorous work on farm.”
 In the mountains, where rainfall is higher, and in the valleys, where the rain waters run down, the soil is very fertile and conducive to plant growth. Most key crops are cultivated between March and July, with a second period between August and November for crops that are cultivable twice a year. “Farmers tend to suffer from dry weather, especially when rains become erratic.”

Early History

The Ewes are believed to have formed a part of the kingdom of Benin in ancient times

and one or more of the earlier Sudanese empires of Ghana, Melle, or Songhai. Ewe culture and civilization also has been influenced by the Yoruba, Ibo, and Dahomey civilizations through mutual friendships among kings, resulting in cultural influences from these associations that “naturally led to assimilation of cultures and borrowing from one another freely.”
 The affects of this borrowing and assimilation likely affected many areas of Ewe culture, including language– “The form of speech they used may have undergone considerable transformation to become the settled, crystallized or fossilised form known today as the Ewe language.”

Most historians believe that the Ewe came to occupy their present territory through the migration of several tribes, including the Ewe, Yoruba, Ibo, and Hausa from the east to the banks of the Niger River. Historian D.E.K. Amenumey states that the arrival of the Ewe in their new land was first recorded at the turn of the twentieth century as taking place ten or more generations back. Therefore, “on the whole it is likely that the Ewe began to people their present home at least by the middle of the 17th century.”
 Historian Francis Agbodeka points out that archeological evidence shows the Ewe town of Notsie as being founded during the 16th century, and therefore concludes that “the Ewe arrival in their present home must have occurred either in the late 16th or early 17th century.”
 Amenumey explains this migration as largely due to the expansion of the Yoruba people. This general westward migration is believed to have continued for over 250 years by groups traveling as nomads for periods of many years rather than a single mass movement of Ewes into a sparsely inhabited territory. Generally speaking, the migrating Ewes turned in either one of two directions, southwest or northwest, splitting themselves into two groups. Furthermore, the south-bound migrants further sub-divided by settling either near the Mono River and calling themselves “Tado” or between the Haho and Mono Rivers, calling themselves “Notsie”.

Even further migrations were made from Notsie, during which the Notsie division splintered into three more groups. These different states which came to make up Eweland differed from one another in terms of size, political importance, and military strength. Nevertheless, the Ewe must have been stronger than the original inhabitants of the various areas of the land which they were arriving in, because “even though the Ewe immigrants did not arrive in one big group but as dispersed small groups going their separate ways, yet they succeeded in taking over the territory and assimilating the original inhabitants.”
 The various states that were formed numbered well over a hundred and lay spread out across Eweland, independent of one another and connected only through trade. Eventually these groups would come to differ from one another in things such as dialect and cultural details.

Even before the end of the seventeenth century in their new homeland, the Ewe began to be invaded by foreign states– starting with an Akan state called Akwamu in the 1670s– and would continue to be throughout the next two centuries. Agbodeka says the “quest for and trade in slaves in Northern Eweland preoccupied the different Akan groups and led to raids, wars and general disorganization of the Northern Eweland for almost two hundred years.”
 During this period of interactions, the Akan interbred with the Ewe, influencing various aspects of Ewe social and political behavior. This continued from 1734 till the second half of the 19th century, when combined forces from northern Ewe villages defeated the Akwamu in 1833. In the eighteenth and nineteenth centuries, however, the Ewe were able to extend their political influence, and to a lesser degree, their territory, sometimes at the expense of the Ge people group– another, smaller division of the Ewe which spanned about fifteen towns.

Attempts by Europeans to conquer the territory began in 1784 with the defeat of the Anlo subgroup of the Ewe people by the Danish and their allies. However, the Danish rule was superficial, and the Europeans were unable to exercise any jurisdiction over the Anlo, who consistently ignored the terms of the 1784 peace treaty with the Danes. The Anlo refused the Danish trade monopoly, which was one of the most important terms of the treaty and which the Danes did not have the means to enforce, by persisting in trade with their neighbors. By about 1840 the Danish fort, “the only evidence of Danish ‘authority’ was in ruins,”
 and in 1850, the Danish trade company– which had begun losing interest in West Africa ever since the abolition of the Danish slave trade in 1805– sold its possessions to Britain. This marked the beginning of political contact between the Ewe states and Britain. However, around 1850, “the Ewe people were essentially still masters of themselves”.

Colonialism and Its Affects
Following the unsuccessful attempts by the Danish to colonize Eweland, interaction between the Ewes and Europeans truly began to get under way during the 19th century, when Britain took renewed interest in southern Eweland (present-day Ghana), and German missionaries of Protestant and Catholic missions introduced Christianity and formal education to the northern Ewes. Additionally, German missionaries operated successful trading establishments and built several schools for both elementary education and higher education in seminaries, industrial and artisan schools. “The missionary activity was complemented by the establishment of German colonial rule in 1883"
 with the signing of a treaty by both Germans and Ewe chiefs that would supposedly protect and develop Eweland for the benefit of its inhabitants. This marked the point at which “the country inhabited by the Ewe was split between the two powers [Germany and Britain].”

The German government indeed embarked on an education program in Eweland in 1891, but with far fewer schools and teachers when compared with the work of the missionaries. Through collaboration between German and local merchants in the 1870s, the German colonial administration successfully boosted trade in the area, particularly in palm oil, coffee, and agricultural products. The Germans also encouraged large-scale mono-cropping on plantations of cocoa, coffee, cotton, rubber, and maize. Besides agricultural products, beads, cloth, tobacco, sugar, salt, and ivory were traded in great numbers in the area. “Thus by the end of the 19th century, Northern Eweland was opened to a brisk trade in agricultural and other products.”
 Some historians believe that many of the craftmanship skills of the Ewe people took their roots from German culture, in such areas as carpentry, masonry, teaching and music. Furthermore, Agbodeka says, “neatness, the maintenance of good hygiene at the household and community levels and discipline were among other forms of behaviour that the Ewes derived from their interaction with Germans.”
 While the Ewes likely had their own forms of craftsmanship, and certainly did not learn discipline from the Germans, it is true that German culture had a significant impact on Ewe society. For example, the legacy of the German Christian missionaries continues to this day in the division of towns between Protestant and Catholic, with Protestants being called “Bremen” and Catholics called “Romans”. These divisions often resulted in the forbidding of inter-marriage between towns, and the prohibition of Protestant children enrolling in Catholic schools and vice versa.

In the nearby Gold Coast area, however, the Ewes found themselves dealing with British colonial rule. From 1874 until 1957, the British government decided to remain on the Gold Coast in the area known in the present day as Ghana. After years of hesitation, Britain assumed full control of the coastal areas of Eweland, calling them the “Gold Coast Colony”. The inhabitants of the area attempted several uprisings, the most major of which took place in 1885 and 1889, but the British government “displayed its superior military strength and ability to enforce obedience,” and “from 1890 onwards, the authority of the Gold Coast government began to be felt” among the Ewes of the southeastern coast lands.
 Around the turn of the twentieth century, though, the British began to use indirect rule, using chiefs to administer the states and towns on behalf of the government. This indirect rule took place throughout the whole of Eweland up to the border of Togo. Also, though the Ewe territory was physically not very far from the coast, they were far from the administrative capital of the Gold Coast, resulting in a greater degree of freedom from government interference than their neighbors across the border in German Togoland. But this also meant that the British administration provided fewer social services in areas such as medical care and education than the Germans provided in Togo, even over a far longer period of influence.

After the Germans were defeated during the First World War, much of the northern part of Eweland was made part of the British Togoland and would remain so until 1956, when the people would vote to become a part of the independent country of Ghana. This meant that “nearly all of the Ewe people now came under one colonial administration for the first time.”
 During their administration, the British continued to encourage the cultivation and export of Ewe products, particularly cocoa. They also introduced a small-scale system of road networks to facilitate commerce and administration, and brought motor transport to the area. However, unlike their rule in the Gold Coast, “since the area was only mandated territory, the British did not undertake major investments before their subjects in the British Colony of the Gold Coast began the struggle for independence.”
 

Gender and Marriage
In traditional Ewe society, any parents would want to ensure that their daughter marry a man well-known to them, that is, any first, second, or third cousin to the potential wife. “The practice of endogamy and marriage between cousins is expected to ensure conjugal stability and understanding because of the close relations involved.”
  Although this type of marriage is preferred, endogamy is not enforced by the clan. When an endogamous marriage is not possible, any suitor of the girl would be the subject of spying. Any suitor must be hard-working, and the man’s maize, yam, cassava, and vegetable farms would be taken as a symbol of his potential success as a husband and father. The man is typically much older than the woman at the time of marriage because of men regarding marriage with a younger woman as an investment to care for them in old age, economic constraints upon young men, the perception of young men as unreliable and adventurous, and the preference among women to marry men who can guarantee their material security. In the belief that the parents could not make a bad choice for the daughter, the daughter would be expected to accept her parents decision quietly, signifying approval or indifference. As one historian put it in 1965, “the marriage is arranged without, as a rule, any reference being made to her wishes, though she cannot be forced into a union that is absolutely repugnant to her.”
 The chosen suitor would then be informed of his allowance to court the girl. Betrothal confers almost all the rights of marriage upon the contracting parties, except that of consummating the union– the girl remains under her own family’s roof until she is married.

After the choice has been made and the bridewealth (also known as “head-money”) given, the girl would traditionally spend a period of time in confinement at the would-be husband’s house, in which she would be given her education in marriage and family life. The women of the house would use this time to “teach the bride wifely duties such as cleaning of the house early in the morning, washing up of plates and the need to exercise restraint and be tolerant.”
 Today, although traditions such as this have declined, “both young men and women in marriage or about to marry listen to the experiential views of the elderly.”
 Management of the household is considered the mutual responsibility of both spouses, with both the husband and wife contributing part of their income to the household budget. And while the training of children is the responsibility of both parents, the sexual divisions of labor in the training is clear. “While the girl child is taught household chores undertaken by her mother, the boy child observes and performs aspects of his father’s routine household tasks.”
 The division of labor in the family typically consists of women cooking and cleaning, marketing farm and other products, and performing other typical household tasks. At one time, a literate woman was a very rare commodity. Today, however, “for a woman to enjoy that privileged grading in human society as well as have a scarcity value placed on her, she must struggle for it, be well educated, well trained, mannered and disciplined.”
 The men of the household take care of the more physically demanding chores, such as house building and maintenance, clearing of forest and bush for cultivation, hunting, and handicrafts. Polygamy is the prevailing form of marriage, with the first wife being termed the “head-wife” and supervising all the arrangements of the household, the second wife her assistant, and all later wives being classed together.

According to Ewe social norms, every adult is expected to marry unless some serious physical or mental disabilities makes marriage impossible. In fact, “those in apparent good health but fail to enter it are chided and often become objects of insult and derision.”
 Adultery is only considered as such if committed with a married woman (for a man acquires all rights to the woman’s sexual services only after marriage), was once in theory punishable by death, but typically is only enforced by a fine. According to historian Charles Mamattah, “Wives were very faithful and devoted...The unimpeached fidelity of some wives to their husbands was in a way comparable to the fidelity of doves and pigeons in marriage.”
 A wife can leave her husband at any time with his consent if she refunds the brideprice; however, if it can be proven that she is being ill-treated or grossly neglected, no payment is necessary. In modern times, failure by either spouse to live up to the established standard of spousal behavior may be reason for divorce. When a husband dies, the wives are inherited by the man’s heir, at least in title, for he is not obligated to consummate the union. Many views and perceptions on marriage in Ewe society have changed in modern times, however, and the traditional practices and taboos such as this do not have the same weight as they once did. Polygyny is on the decrease, age of marriage on the increase for both boys and girls, parental authority more relaxed in regards to choice of husband, and more egalitarian relationships between husband and wife are appearing.

Puberty and Education
As mentioned earlier, formal education was introduced to Eweland in the middle of the 19th century by German Christian missionaries. The North German Missionary Society, or Bremen Mission, were the first to begin such work, starting in 1847 in northern Eweland. According to Agbodeka, “Two important features of the educational system established by the German missionaries stood out.”
 The first was the training of teachers in seminaries in order to ensure that pupils would be learning not only secular subjects such as History and English, but also religious subjects and moral education. This first educational system also emphasized practical education in subjects such as agriculture, carpentry, and masonry for boys and “home economics” sorts of lessons for girls. In addition to the German missionaries’ schools, other missionaries such as Catholics, Methodists, and Anglicans later came to set up their own schools, along with local authority and private agencies. During the British colonization of Eweland, the government gave grants to certain schools in an effort to encourage schools in the teaching of a curriculum that would prepare students for employment in the colonial administration.

However, in the sense of education as a means for teaching individuals how to adapt to their environment, both socially and physically, the Ewe have had an educational system in place long before formal European education was introduced. The traditional Ewe education “emphasized the ideals of a well behaved, respectful and respectable person as defined by societal norms, values and beliefs.”
 This type of education would include economic and religious principles as well, and a child would be taught how to earn a livelihood and knowledge of religious rites. For the most part “informal processes were largely utilized for transmission of the knowledge, skills, ideas, beliefs, attitudes and behaviour patterns which the Ewes cherish.”
 Legends and proverbs, along with formalized games, singing and dancing, could be used to convey important lessons to children. For example, one Ewe proverb says, “The rain that has fallen does not go back into the sky,” meaning that what’s done has been done, and words that have been spoken cannot be taken back. This proverb teaches children to be careful what they say and do, and to mind their behavior and words.
 Another proverb states, “The thumb alone cannot press down the strings of Adondo drum,” (the Adondo being a wooden drum with many strings arranged in a circular form which requires more than one thumb to press down all the strings).
 This proverb teaches the importance of communal effort, and that tasks which seem insurmountable to one person can be done when people work together on them.

As children help their parents with farming, fishing and household chores, they are taught about their physical environment and the names of the various objects and creatures in it, along with the dangers and uses such objects present. Role playing games among children also play, as they do in many societies, an important role in the development of children as young boys stage battles and other male roles, while girls may play at being wives or mothers and cooking imaginary meals. Great emphasis is placed upon children of all age levels playing together and learning, through their interactions, relationship skills which call for tolerance, competition, or confrontation. “Traditional education as described herein still persists alongside schooling which was introduced into Eweland” now over a century and a half ago, and as such their importance cannot be discounted in the upbringing of the Ewe child.

Puberty rites continue to play an important, but different role in the social education of both Ewe boys and girls. In traditional Ewe society, for example, a girl had to undergo puberty rites before she was married. For the young women, initiation into adulthood is marked by the initiation ceremony, which takes place over the course of several days. On the first day, “the initiate was resplendently dressed in rich kente cloth with gold and beads necklace, bangles, bracelets, ear rings and hair pins, to match.”
 If a girl’s family could not afford to dress their daughter in such finery, a benefactress would provide the ornaments. Prayers would then be offered up for the initiates and their families, either in the houses of the initiated girls themselves or in the house of a benefactress. On the first market day during the initiation ceremonies, the girl would walk to market dressed in beads and immaculate white cloth. She would walk accompanied by a guide four times through the market place, being taught beforehand the correct way to walk, facial expressions, and how to respond to the words of appreciation of the market women. Displaying the initiated girl in such a way on market day “afforded many onlookers the opportunity to appreciate the wealth of the family or benefactress,” but “today, large and imposing houses have taken the place of beads and gold ornaments as symbols of wealth.”

Independence
In 1946, the Ewe chiefs and elders of the British Gold Coast met together with those across the border in French Togoland to draw up a convention agreeing to use whatever legal and constitutional means necessary in order to unify all Ewes under one government. Together, they composed a petition, and sent it to the United Nations General Assembly the following year. Eventually the effort to unify the Ewes led to the formation of the Togoland Congress, which included around 103,000 members in Eweland. From this congress sprouted a host of other organizations in Eweland, including The Congress of Natural Rulers, The Togoland Youth Organization, The Togoland National Farmers’ Union, The Togoland Union, The Drivers’ and Ex-Servicemen’s Union, and The All-Ewe Conference. However, despite great support from the Ewe people, neither government supported the unification, and “measures were taken to make it politically and economically impossible for the Northern Ewes [of Ghana] to interact with their kindred in French Togoland.”
 Formal measures included the exclusion of the Ewes from the Executive Council of the 1950 Constitution for The Gold Coast and British Togoland, and under-representation in the small district councils that did include them. Additionally, the Ewe people “were no longer allowed to move in groups when attending meetings; armed guards often surrounded meeting places, and assembly and demonstrations were forbidden.”

As the Ewe’s cries for unification gained volume, both the British and French governments were forced to react. And, as one historian puts it, “the fortunes of Ewe unification were shaped in a very real sense by the reaction of the British and French governments.”
 Though some attempts were made at first to assuage the unificationists, both governments began to grow frustrated when the solutions they proposed were rejected by the Ewe unification movement. Instead, the administrations began to deny any widespread support of the movement and attempt to discredit it, hoping to keep the movement from a favorable hearing at the United Nations. They also supported local movements that were anti-unification. However, the United Nations sent a visiting mission to Togoland in both 1949 and 1952, and finally in 1955, reached a decision. The U.N. recommended that the British government organize a plebiscite in British Togoland in order to “ascertain the wishes of the majority of its inhabitants in regard to the union of their territory with an independent Gold Coast.”
 In 1956, fifty-eight percent of registered voters– 93,095 people– voted in favor of union with the Gold Coast. However, immediate unification was unrealistic, so a plan of integration was formed. Following the unification of British Eweland with the newly independent Gold Coast in 1957, “the accession of the unificationist parties to power in Togo in 1958 and the prospect of independence seemed to bring Ewe unification much nearer to realization than at any time before.”
 The dream of the unificationists was ultimately to unite the Ewes of both the Gold Coast and Togoland. But the leaders of Ghana and Togo were unable to agree on a plan for possible unification, and the 1960 independence of Togo did not solve the problems among African governments as was hoped by many. Therefore, Ewe unification achieved only partial success, and although “the Ewe of the former French Togoland had been freed from French rule...they were far from united,” and would remain so.

Religion

Unlike many other African societies today, religious life among the Ewe remains closer to its traditional, indigenous form than to Christianity or Islam, which it now shares the religious scene with. Although there are more Christians than there are Muslims in Eweland, Christianity’s appeal “appears to lie in the material benefits conferred on humans by its sponsor– the culture of Western Euro-American civilization.”
 Islam, on the other hand, offers nothing to significantly improve living conditions, such as formal education or medical facilities. However, the Ewe world view tends toward good will to members of all religions, placing greater value on a communal view of human existence. This view is demonstrated by their “spontaneous and willing participation in the activities of worship in other religions around them, particularly Christianity.”
 In a general sense, the Ewe view of salvation is simply the removal of negative experiences from the human condition and their replacement with life-affirming ones. This well-being is thought to be measured by material conditions in a worldly sense. Worship, then, is intended to raise the unworthy human worshipers to commune with the divine so that the divine may confer well-being upon the worshiper, both spiritually and materially. In divination, for example, one purpose is to discover what agency is acting upon a person or situation and how this may be interpreted broadly in categories of good (well-being) or evil (misfortune).

The Ewe indigenous religion combines a belief in a High God, who is omnipresent, omniscient, and omnipotent, with belief in other smaller gods that serve as the High God’s agents and means of communication between human beings and the High God. The High God has both male (power, strength, etc.) and female (fertility, harmony, love, etc.) components, with the female being commonly represented as Earth. Generally, this High God is more or less ignored by the people, and rarely is sacrifice or prayer addressed directly to him, for the Ewe believe “he is too distant to trouble about man and his affairs, and they believe that he remains in a beatific condition of perpetual repose and drowsiness”.
 The lesser spirits can be grouped into two broad categories: Spirits of the Earth and Spirits of Ancestors.

Furthermore, the Spirits of the Earth consist of community gods, black stools on which chiefs are installed, and sacred drums. Community gods “have an infinite number of responsibilities that could be positive or negative in relation to requests made by their followers.”
 All community gods are believed to protect their followers as long as the followers strictly abide by the regulation associated with that god. Violators would be punished by priests of the god if caught, or by the god themselves. The black stool serves both as a god and as a symbol of unity in a community, specifically for all subjects under a certain chief. The black stool is the primary source of a chief’s power and authority, and is believed to protect its chief and subjects and will administer justice when it is invoked. Finally, the sacred drums, which are played during traditional festivals and when an important chief dies, are believed to house powerful spirits from the souls of deceased war prisoners and strangers that were killed and sacrificed.

The Spirits of Ancestors, the second category of lesser spirits, is earned by “a living person who leads a virtuous life and is considered by the members of society as a ‘moral paragon or exemplar’”.
 Upon the person’s death, he or she carries this title into the world of the dead. And, since “death is generally considered to be an adjunct to life,” this gesture bridges the gap between life and death and “renews people’s commitment to their families” in the hopes of both gaining this honorable role and interacting with the family from the next world.
 In the next world, these spirits are supposed to live with one another hierarchically just as among the living, with senior ancestors, etc. These sorts of human elements to the ancestral spirits render them more approachable among the living and, as a result, are more frequently called upon than other types of spirits.

The utmost diligence is required during Ewe religious worship, which may take the form of prayer, sacrifice, possession, and other ceremonies. According to Agbodeka, the traditional religion in Eweland “demands a conscious preparation from all serious participants...both long term and short term”
 in that it is a part of everyday life, and becomes the object of serious focus during worship. Specific decorum is required in order to take part in each. For example, sex acts may not be allowed the previous night before worship; menstruating women may not take part; and moral prohibitions such as abstention from adultery or harboring evil thoughts against one’s neighbors. During worship, specific rituals must also be followed as well. In prayer, the worshipers must invoke the attention of the divine before stating their reasons for appearing before the sacred presence. In sacrifice– which may be a votive, thank, or meal offering standing for a vow to offer something very substantial later when the sacrificer’s wish has been met by the deity– what is offered depends upon the specific taste of the deity involved. Certain occasions may call for a specific type of sacrifice, such as when a man wants to win the love of a girl, a barren woman desires children, or at the birth of twins. The role of priests and priestesses in Ewe religions is also a sacred one, and they may often perform divination, cleansings and purifications of people, will settle disputes or find resources for appeasing the god, and possess the sole knowledge for making amulets and other religious devices. Recruits for the priesthood are chosen either through affiliation as a young child or through direct consecration as an adult, sometimes after a god has expressed its desire in that person by afflicting them physically or emotionally. The sanctity of the priest’s position extends so far that, according to Ellis, “not only must a layman not lay hands on or insult one; he must be careful not even to knock one by accident, or jostle against one in the street.”

Kinship and Social Organization
Each Ewe settlement consists of clans of people related by ancestry and marriage. Each clan is divided in a hierarchical way according to major lineage, extended family, and nuclear family. The combined segments of the clan trace their common lineage through the male parental line. Each clan lives in a well-defined area within a town, and their territory is controlled by a group of male elders from the clan. Endogamy is permitted among members of a clan, and a woman who marries into the clan from the outside, “though integrated, is not regarded as a blood member of the segment.”
 The kinship organization has numerous functions among the Ewe, including counseling and defense of clan members, spiritual protection, and as a social frame of reference for claims on land. In return, all clan members “are expected to assist one another economically, socially and morally when the need arises,”
 and to aid in both the development of the children and the care of the elderly. Its members are all collectively responsible for any injustice committed by a single member of the clan, and as such are responsible for any necessary payments resulting from that injustice. On the other hand, each member “receives a share of the compensation paid to it for any crime or injury committed against the person or property of any one of its members.”

On a more informal level, membership to a clan may carry with it certain attributes, including names and taboos, which distinguish one clan from another. Some clans are believed to have certain personal qualities more than others, such as luck or fertility. The clan also plays an important role in the religious life and the administration of justice among its members. The settlement of disputes within the clan is the duty of its elders, as is the means of communicating with those clan members who have died. Every clan possesses landed estates, a fetish shrine, and its own sacred stool for counsel. The elders of the clan are usually headed by both a male and female elder. The male elder also serves as the chief priest in religious matters concerning the ancestors. The female counterpart “is generally concerned with the affairs of the women members of the lineage,” but her office is “more of an expedient and consultative nature than executive.”

Within Ewe society as a whole, the people can be divided into four general social strata: the nobility, free citizens, bondsmen, and slaves. The nobility, which consists of chiefs and elders, is an inherited post. Bondsmen are either indigenous citizens who cannot pay their debts or aliens who use the land but must pay for its use. Slavery no longer exists among the Ewes as it did during pre-colonial and colonial times. Due to socio-economic development in present times, there are now a number of new classes which may or may not fit under the traditional headings, including big plantation owners, farm or plantation laborers, and small-scale entrepreneurs. A town may consist of any or all of these groups. The town, which is the basic unit of political organization, is typically a settlement of people who claim some sort of common ancestry and give their allegiance to one chief. A town is typically made up of several clans, each with its own lineage and elders. Although each clan may have its own stool, or symbol of power and leadership, the chief’s stool is believed to be the greatest and most powerful, therefore “the people give their loyalty and obedience to the chief in return for the spiritual protection which the stool was believed to offer.”
 The chief, who is nominated as such from a council of elders, must hail from the royal house, a lineage whose ancestors are believed to have been either the original founders of the town or village, or have been recognized for distinguished service among the people. 

A number of changes have taken place in the leadership and social structure of traditional Ewe clans, villages, and towns in present times.  Traditionally, the lineage head would typically be the oldest male member of the oldest living generation. However, today the office is elective and therefore may be occupied by younger clan members who have demonstrated their leadership abilities. Whatever his age, the head of the clan continues to administer the lineage land, settle disputes among members of the same clan, and is still thought of as the link between the living and the dead. Although in present times chiefs have lost much of their traditional authority, chiefs remain an important symbol of unity among their people and continue to be influential in their communities. For example, although modern courts of law have been established, the traditional courts have not been abolished and continue to settle such matters as local land disputes and disagreements among people of different clans. Another important difference is that, “since traditional times, the chief does not command the unquestioned support of his people,” but must rule with “good government, self-respect and bravery,” along with well thought-out policies.
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